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The Philosophy of the Vedanta.”

To Americans interested in the propagan-
da which has been carried on for sSome
vears in New York and elsewhere by rep-
resentatives of Oriental religions, Swaml
Vivekananda, onz of the ablest of these
preachers from the East, needs no intro-
duction. Desirous of reaching a wider pub-
lie than could be contained in a lecture hall,
he has sought to set forth in A& series of
volumes the teachings of Vedantiam for us
of the West. Reference need be made here
only to his Raja Yoga and Karma Yoga,
dealing with the practical side of Vedania,
while the volume before us, on Jnana Yoga,:
or knowledge-union, Is concerned with the
theoretical side of the sgme philosophical
religion. :

The book is, In many ways, one of 50me
importance. It will b2 welcomed by Vedant
ists, of course .~ Its scope 15, however,
wider. Students of religion will find much
of interest lm It; these who care for India
in any way will be glad to recelve an indi-
cation of high Hindu thought in one of
the most striking religious movements of
the day, while orthodox Christiang should
derive some information from the work re-
garding the attitude of the cultured Hindu
toward Christianity and its Founder. It
wiil not be without value to students of
philosophy as being a native work on Ve-
danta, although it does not profess to han-
die the subject from a critical point of
view like Max Miillar's * Six Systems of
Indian Philosophy,” (New York and IL-on-
don, 1899,) or the standard work of Paul
Deussen, " Das Systemm des Vedanta”
(Leipsic, 1883.) It is, in fact, a collection of
addresses on the theory of knowledge (San-
skrit jnana) of Vedanta. The Vedanta phll-
osophy or religion (the téerms are practically
synonymaous in india) is that one of the six
crthodox systems of Hindu thought which,
by it= amalgomation with two of the other
systems, alone has any real power in mod-
cern India.

In the book of Swam! Vivekananda before
us we find the principal tenets of the Ve-
danta detalled minutely and exhaustively.
After reading this book one is inexcusable
if his ideas concerning Vedanta are hazy.
These ideas are comparatively few in num-
ter. The cardinal doctrine of all is
summed up Iin the Sanskrit Chandogyva-
Upanishad, ** This atom belongeth to the
Over-Soul, Is the AIll, {8 the Truth, Is the
Over-Soul, That art thou.” A more mag-
nificently daring expression of panthelsm,
of abscolute union with the infinite, which
Hterally ifdentifies man with God and God
with man, than was evolved in this one
sentence of the sages of India the world
has never seen. On this theme the Swoml
rings all the changes. To the Western
mind, even the most catholfe, however,
there will be wafted something of the sad-
ness awvhich hangs over zo much of India's
wonderfully beautiful and noble religious
thought.

A special feature of value i3 the Swaml's
exceedingly clear statement of the Indian
doctrine of maya, {Lectures IV.-VL1.,) “ The
maya of the Vedanta, in its last developed
form, s neither idealismn nor realism, nor
is It theory. It is a slmple statement of
facts—what we nre, and what we &5ee
around us.” (Page G2) We further learn
that maya is the limiting time, space, and
causation, by which the Absolute becomes
the Universe. (Page 112) There gre diffi-
culties connected with the Vedanta which
would be problems for the phllosopher and
the theologian. The principal lack, and a
serious one, §s the absence of an explana-
tion of the cause of what we call evil, even_
¢ theory which will serve as a working
hypothesis. Again, why should the In-
finite, the-Atman, go through thess strange
processes of the maya and the like? On
neither of these questions does the Bwami
touch. A suggeston of interest for stu-
dents -of Banskrit literature is made on
‘Page 184, that the Upanishads are simply
abbreviated - jottings of facts a.lready w.ell
Khown

One or two minor c¢riticisms mar be
made. The derivation of Banskrit manu,
English man, from the root man, " think "
(Page 32) 1s discarded by all Sanskrit
scholars. This statement regarding the
freedom from priesteraft in Indid (Page §5)
may be questioned—the very movement
which culminated in the Vedanta began in.
& .revolt from sacredotal tyranny such as
the world . has never known since. The
Buddhist Nirvana is not the same as the |
Vedantic Brahman, (Page 100.) ' The state-
ment (Page 284) thn.t *in India, too, tne '
one authority, t‘h&mis of: all raligioua and
.philosophical . systems, - haa. ret be&n ‘tha
Ummlshndﬂ. .the, Tedn.ntn"‘ti open’ to. grave
questtun as to. lt.ﬂ nmumcr while it is .‘Ilttla
shert of. -AStounding: to find ‘so-culturéd .a:
Toan as ihé’ Swami-apparén _ﬂpdarﬂnﬂlu:. !
even. bhﬂure a Iﬂhﬁrﬂ ﬂudlanw, qnﬂ utt thﬂ‘
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greatest curses of Indla, child-marriage,

(Page 328) The English of the book is ex-

cellent, the only instance of ‘ Babu Eng-

lish ' belng ** tall talks,” (Page 274.)
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